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Isagoge

Translated by Octavius Freire Owen, 1853

Also known as Introduction to Aristotle’s ‘Categories’, this short treatise was
written by Porphyry in Greek and translated into Latin by Boethius. Serving
as the standard textbook on logic for at least a millennium after its first
publication, Isagoge was composed by Porphyry in Sicily during the years
268-270, and sent to Chrysaorium, according to ancient commentators. It
includes the highly influential hierarchical classification of genera and species
from substance in general down to individuals, known as the Tree of
Porphyry, and an introduction that mentions the problem of universals.
Boethius’ Latin translation became a standard medieval textbook in European
scholastic universities, setting the stage for medieval philosophical-theological
developments of logic and the problem of universals.

According to Porphyry, the predicables of scholastic logic is a term applied to
a classification of the possible relations in which a predicate may stand to its
subject. The list given by the schoolmen and generally adopted by modern
logicians is based on the original fourfold classification given by Aristotle
(Topics, a iv. 101 b 17-25): definition (horos), genus (genos), property (idion),
accident (sumbebekos). The scholastic classification, obtained from
Boëthius’s version of the Isagoge, modified Aristotle’s by substituting
differentia (diaphora) and species (eidos) for definition (horos). The method
of definition by diairesis, or differentiation, was known and practiced by
Aristotle.

Isagoge is celebrated for prompting the medieval debate over the status of
universals. Although he does not mention the problem further, Porphyry’s
formulation constitutes the most influential part of the treatise, since it was
these questions that formed the basis of medieval debates about the status of
universals. Do universals exist in the mind, or in reality? If in reality, are they
physical things, or not? If physical, do they have a separate existence from
physical bodies, or are they part of them?

INTRODUCTION OF PORPHYRY.1

Chap. I. Object of the writer, in the present Introduction.



Since it is necessary, Chrysaorius, both to the doctrine of Aristotle’s
Categories, to know what genus, difference, species, property, and accident
are, and also to the assignments of definitions, in short, since the investigation
of these is useful for those things which belong to division and
demonstration,2 I will endeavour by a summary briefly to discuss to you, as in
the form of introduction, what on this subject has been delivered by the
ancients, abstaining, indeed, from more profound questions, yet directing
attention in a fitting manner, to such as are more simple. For instance, I shall
omit to speak about genera and species, as to whether they subsist (in the
nature of things) or in mere conceptions only; whether also if subsistent, they
are bodies or incorporeal, and whether they are separate from, or in,
sensibles,3 and subsist about these,4 for such a treatise is most profound, and
requires another more extensive investigation.5 Nevertheless, how the
ancients, and especially the Peripatetics, discussed these and the other
proposed subjects, in a more logical manner, I will now endeavour to point
out to you.

Chap. II. Of the Nature of Genus and Species 6

Neither genus nor species appear to be simply denominated, for that is called
genus which is a collection of certain things, subsisting in a certain respect
relatively to one thing, and to each other, according to which signification the
genus of the Heraclidae is denominated from the habitude from one, I mean
Hercules, and from the multitude of those who have alliance to each other
from him, denominated according to separation from other genera. Again,
after another manner also, the principle of the generation of every one is called
genus, whether from the generator or from the place in which a person is
generated, for thus we say that Orestes had his genus from Tantalus, Hyllus
from Hercules, and again, that Pindar was by genus a Theban, but Plato an
Athenian, for country is a certain principle of each man’s generation, in the
same manner as a father. Still, this signification appears to be most ready,7 for
they are called Heraclidae who derive their origin from the genus of Hercules,
and Cecropidae who are from Cecrops; also their next of kin. The first genus,
moreover, is so called, which is the principle of each man’s generation, but
afterwards the number of those who are from one principle, e. g. from
Hercules, which defining and separating from others, we call the whole



collected multitude the genus of the Heraclidse.

Again, in another way that is denominated genus to which the species is
subject, called perhaps from the similitude of these; for such a genus is a
certain principle of things under it, and seems also to comprehend all the
multitude under itself. As then, genus is predicated triply, the consideration
by philosophers is concerning the third, which also they explain by
description, when they say that genus is that which is predicated of many
things differing in species, in answer to what a thing is, e. g. animal. For of
predicates some are predicated of one thing alone, as individuals, for instance,
“Socrates,” and “this man,” and “this thing;” but others are predicated of
many, as genera, species, differences, properties, and accidents, predicated in
common, but not peculiarly to any one. Now genus is such as “animal,”
species as “man,” difference as “ rational,” property as “ risible,” accident as
“white,” “black,” “to sit.” From such things then, as are predicated of one
thing only, genera differ in that they are predicated of many, but on the other
hand, from those which are predicated of many and from species, (they differ)
because those species are predicated of many things, yet not of those which
differ in species, but in number only, for man being a species, is predicated of
Socrates and Plato, who do not differ from each other in species, but in
number, while animal being a genus is predicated of man, and ox, and horse,
which differ also in species from each other, and not in number only.

From property, moreover, genus differs because property is predicated of one
species alone of which it is the property, and of the individuals under the
species, as “risible” of man alone, and of men particularly, for genus is not
predicated of one species, but of many things, which are also different in
species. Besides, genus differs from difference and from accidents in common,
because though differences and accidents in common are predicated of many
things, different also in species, yet they are not so in reply to what a thing is,
but (what kind of a thing) it is. For when some persons ask what that is of
which these are predicated, we reply, that it is genus; but we do not assign in
answer differences and accidents, since they are not predicated of a subject, as
to what a thing is, but rather as to what kind of a thing it is. For in reply to the
question, what kind of a thing man is, we say, that he is rational, and in answer
to what kind of a thing a crow is, we say that it is black, yet rational is
difference, but black is accident.



When however we are asked what man is, we answer, an animal, but animal is
the genus of man, so that from genus being predicated of many, it is diverse
from individuals which are predicated of one thing only, but from being
predicated of things different in species, it is distinguished from such as are
predicated as species or as properties. Moreover, because it is predicated in
reply to what a thing is, it is distinguished from differences and from accidents
commonly, which are severally predicated of what they are predicated, not in
reply to what a thing is, but what kind of a thing it is, or in what manner it
subsists: the description therefore of the conception of genus, which has been
enunciated, contains nothing superfluous, nothing deficient.8

Species indeed is predicated of every form, according to which it is said, “form
is first worthy of imperial sway;”9 still that is called species also, which is under
the genus stated, according to which we are accustomed to call man a species
of animal, animal being genus, but white a species of colour, and triangle of
figure. Nevertheless, if when we assign the genus, we make mention of species,
saying that which is predicated of many things differing in species, in reply to
what a thing is, and call species that which is under the assigned genus, we
ought to know that, since genus is the genus of something, and species the
species of something, each of each, we must necessarily use both in the
definitions of both. They assign, therefore, species thus: species is what is
arranged under genus, and of which genus is predicated in reply to what a
thing is: moreover, thus species is what is predicated of many things differing
in number, in reply to what a thing is.

This explanation, however, belongs to the most special, and which is species
only, but no longer genus also,10 but the other (descriptions) will pertain to
such as are not the most special. Now, what we have stated will be evident in
this way: in each category there are certain things most generic, and again,
others most special, and between the most generic and the most special, others
which are alike called both genera and species, but the most generic is that
above which there cannot be another superior genus, and the most special that
below which there cannot be another inferior species. Between the most
generic and the most special, there are others which are alike both genera and
species, referred, nevertheless, to different things, but what is stated may
become clear in one category. Substance indeed, is itself genus, under this is
body, under body animated body, under which is animal, under animal



rational animal, under which is man, under man Socrates, Plato, and men
particularly.

Still, of these, substance is the most generic, and that which alone is genus; but
man is most specific, and that which alone is species; yet body is a species of
substance, but a genus of animated body, also animated body is a species of
body, but a genus of animal; again, animal is a species of animated body, but a
genus of rational animal, and rational animal is a species of animal, but a genus
of man, and man is a species of rational animal, but is no longer the genus of
particular men, but is species only, and every thing prior to individuals being
proximately predicated of them, will be species only, and no longer genus also.
As then, substance being in the highest place, is most generic, from there being
no genus prior to it, so also man being a species, after which there is no other
species, nor any thing capable of division into species, but individuals, (for
Socrates, Plato, Alcibiades, and this white thing, I call individual,) will be
species alone, and the last species, and as we say the most specific.

Yet the media will be the species of such as are before them, but the genera of
things after them, so that these have two conditions, one as to things prior to
them, according to which they are said to be their species, the other to things
after them, according to which they are said to be their genera. The extremes
on the other hand, have one condition, for the most generic has indeed a
condition as to the things under it, since it is the highest genus of all, but has
no longer one as to those before it, being supreme, and the first principle, and,
as we have said, that above which there cannot be another higher genus. Also,
the most specific has one condition, as to the things prior to it, of which it is
the species, yet it has not a different one, as to things posterior to it, but is
called the species of individuals, so termed as comprehending them, and again,
the species of things prior to it, as comprehended by them, wherefore the most
generic genus is thus defined to be that which being genus is not species, and
again, above which there cannot be another higher genus; but the most
specific species, that, which being species is not genus, and which being species
we can no longer divide into species; moreover, which is predicated of many
things differing in number, in reply to what a thing is.11

Now, the media of the extremes they call subaltern species and genera, and
admit each of them to be species and genus, when referred indeed to different
things, for those which are prior to the most specific, ascending up to the most



generic, are called subaltern genera and species. Thus, Agamemnon is Atrides,
Pelopides, Tantalides, and lastly, (the son) of Jupiter, yet in genealogies they
refer generally to one origin, for instance, to Jupiter; but this is not the case in
genera and species, since being is not the common genus of all things, nor, as
Aristotle says, are all things of the same genus with respect to one summum
genus. Still, let the first ten genera be arranged, as in the Categories, as ten first
principles, and even if a person should call all things beings, yet he will call
them, so he says, equivocally, but not synonymously, for if being were the one
common genus of all things, all things would be synonymously styled beings,
but the first principles being ten, the community is in name only, yet not in
the definition also belonging to the name: there are then ten most generic
genera. On the other hand, the most specific they place in a certain number,
yet not in an infinite one, but individuals which are after the most specific are
infinite; wherefore, when we have come down to the most specific from the
most generic, Plato exhorts us to rest,12 but to descend through those things
which are in the middle, dividing by specific differences; he tells us however to
leave infinites alone, as there cannot be science of these. In descending then, to
the most specific, it is necessary to proceed by division through multitude, but
in ascending to the most generic, we must collect multitude into one, for
species is collective of the many into one nature, and genus yet more so; but
particulars and singulars, on the contrary, always divide the one into
multitude, for by the participation of species, many men become one man;
but in particulars and singulars, the one, and what is common, becomes many;
for the singular is always divisive, but what is common is collective and
reductive to one.13

Genus then, and species, being each of them explained as to what it is, since
also genus is one, but species many, (for there is always a division of genus into
many species,) genus indeed is always predicated of species, and all superior of
inferior, but species is neither predicated of its proximate genus, nor of those
superior, since it does not reciprocate. For it is necessary that either equals
should be predicated of equals, as neighing of a horse, or that the greater
should be predicated of the less, as animal of man, but the less no longer of the
greater, for you can no longer say that animal is man, as you can say that man
is animal. Of those things however whereof species is predicated, that genus of
the species will also be necessarily predicated, also that genus of the genus up



to the most generic; for if it is true to say that Socrates is a man, but man an
animal, and animal substance, it is also true to say that Socrates is animal and
substance. At least, since the superior are always predicated of the inferior,
species indeed will always be predicated of the individual, but the genus both
of the species and of the individual, but the most generic both of the genus or
the genera, (if the media and subaltern be many,) and of the species, and of the
individual. For the most generic is predicated of all the genera, species, and
individuals under it, but the genus which is prior to the most specific (species),
is predicated of all the most specific species and individuals; but what is species
alone of all the individuals (of it), but the individual of one particular alone.14
Now, an individual is called Socrates, this white thing, this man who
approaches the son of Sophroniscus, if Socrates alone is his son, and such
things are called individuals, because each consists of properties of which the
combination can never be the same in any other, for the properties of Socrates
can never be the same in any other particular person;15 the properties of man
indeed, (I mean of him as common,) may be the same in many, or rather in all
particular men, so far as they are men. Wherefore the individual is
comprehended in the species, but the species by the genus, for genus is a
certain whole, but the individual is a part, and species both a whole and a part;
part indeed of something else, but a whole not of another, but in other things,
for the whole is in its parts. Concerning genus then, and species, we have
shown what is the most generic, and the most specific, also what the same
things are genera and species, what also are individuals, and in how many ways
genus and species are taken.

Chap. III. Of Difference.

Difference may be predicated commonly, properly, and most properly: for
one thing is said to differ from another in common from its differing in some
respect in diversity of nature, either from itself, or from something else; for
Socrates differs from Plato in diversity of nature, and himself from himself
when a boy, and when become a man, also when he does any thing, or ceases
to do it, and it is always perceived in the different ways in which a thing is
somehow effected. Again, one thing is said to differ properly from another,
when one differs from another by an inseparable accident; but an inseparable
accident is such as blueness, or crookedness, or a scar become scirrhous from a



wound. Moreover, one is most properly said to differ from another, when it
varies by specific difference, as man differs from horse by specific difference, i.
e. by the quality of rational. Universally then every difference acceding to a
thing renders it different, but differences common and proper render it
different in quality, and the most proper render it another thing. Hence, those
which render it another thing are called specific, but those, which make it
different in quality, are simply (called) differences, for the difference of
rational being added to animal, makes it another thing, (and makes a species of
animal,) but difference of being moved makes it different in quality only from
what is at rest, so that the one renders it another thing, but the other only of
another quality.16

According then, to the differences which produce another thing do the
divisions of genera into species arise, and the definitions arising from genus
and such differences are assigned. On the other hand, as to those which only
make a thing different in quality, diversities alone consist, and the changes of
subsistence of a thing; beginning then, again, from the first, we must say that
of differences some are separable, others inseparable, thus to be moved, and to
be at rest, to be ill, and to be well, and such as resemble these, are separable, but
to have a crooked, or a flat nose, to be rational, or irrational, are inseparable
differences. Again, of the inseparable, some exist per se, others by accident, for
rational, mortal, to be susceptible of science, are inherent in man per se, but to
have a crooked or flat nose, accidentally, and not per se.

Wherefore, such as are present per se, are assumed in the definition of
substance, and effect a different thing, but what are accidental arc neither
taken in the definition of substance, nor render a thing another, but of
another quality. Those too, which are per se, do not admit of the more and
less, but the accidental, even if they be inseparable, admit of intention and
remission, for neither is genus more and less predicated of that of which it is
the genus, nor the differences of genus according to which it is divided. For
these are such as complete the definition of each thing, but the essence of each
is one and the same, and neither admits of intention, nor remission; to have
however a crooked or a flat nose, or to be in some way coloured, admits both
of intension and remission. Since then, there are three species of difference
considered, some indeed separable, but others inseparable, again, of the
inseparable, some are per se, but others accidental, moreover of differences per



se, some are those according to which we divide genera into species, but others
according to which the things divided become specific: thus of all such
differences per se of animal as these, animated and sensitive, rational and
irrational, mortal and. immortal, the difference of animated and sensitive is
constitutive of the essence of animal, for animal is an animated substance,
endued with sense, but the difference of mortal and immortal, and that of
rational and irrational, are the divisive differences of animal, for through these
we divide genera into species: yet these very differences which divide the
genera are constitutive and completive of species.

For animal is divided by the difference of rational and irrational, and again, by
the difference of mortal and immortal; but the differences of rational and
mortal are constitutive of man, but those of rational and immortal of God,
those again, of mortal and irrational, of irrational animals.17 Thus also, since
the differences of animate and inanimate, sensitive and void of sense, divide
the highest substance, animate and sensitive added to substance, complete
animal, but animate and deprived of sense, form plant; since then, the same
differences taken in one way become constitutive, but in another divisive, they
are all called specific.

These indeed are especially useful for divisions of genera, and for definitions,
yet not with regard to those which are inseparable accidentally, nor still more
with such as are separable.18 And indeed defining these, they say that
difference is that by which species exceeds genus, e. g. man exceeds animal in
being rational and mortal, for animal is neither any one of these, (since whence
would species have differences?) nor has it all the opposite differences, (since
otherwise the same thing would at the same time have opposites,) but (as they
allege) it contains all the differences which are under it in capacity, but not one
of them in energy, and so neither is any thing produced from non-entities, nor
will opposites at the same time subsist about the same thing.

Again, they define it (difference) also thus: difference is that which is
predicated of many things differing in species in answer to the question, of
what kind a thing is,19 for rational and mortal being predicated of man, are
spoken in reply to what kind of thing man is, and not as to the question what
is he. For when we are asked what is man, we properly answer, an animal, but
when men inquire what kind of animal, we say properly, that he is rational and
mortal. For since things consist of matter and form, or have a constitution



analogous to matter and form, as a statue is composed of brass, matter, but of
figure, form, so also man, both common and specific, consists of matter
analogous to genus, and of form analogous to difference, but the whole of
this, animal, rational, mortal, is man, in the same manner as the statue there.
They also describe it thus, difference is what is naturally adapted to separate
things which are under the same genus, as rational and irrational separate man
and horse, which are under the same genus, animal. Again, they give it in this
way: difference is that by which each singular thing differs, for man and horse
do not differ as to genus, for both we and horses are animals, but the addition
of rational separates us from them; again, both we and the gods 20 are rational,
but the addition of mortal separates us from them. They however who more
nicely discuss what pertains to difference, say that it is not any casual thing
dividing those under the same genus, but such as contributes to the essence,
and to the definition of the essence of a thing, and which is part of the thing.
For to be naturally adapted to sail is not the difference, though it is the
property of man, since we may say that of animals, some are naturally adapted
to sail, but others not, separating man from other animals; yet a natural ability
to sail does not complete the essence, neither is a part of it, but only an
aptitude of it, because it is not such a difference as those which are called
specific differences. Wherefore specific differences will be such as produce
another species, and which are assumed in explaining the very nature of a
thing: and concerning difference this is sufficient.

Chap. IV. Of Property.

Property they divide in four ways: for it is that which happens to some one
species alone, though not to every (individual of that species), as to a man to
heal, or to geometrize: that also which happens to a whole species, though not
to that alone, as to man to be a biped: that again, which happens to a species
alone, and to every (individual of it), and at a certain time, as to every man to
become grey in old age: in the fourth place, it is that in which it concurs (to
happen) to one species alone, and to every (individual of it), and always, as
risibility to a man; for though he does not always laugh, yet he is said to be
risible, not from his always laughing, but from being naturally adapted to
laugh, and this is always inherent in him, in the same way as neighing in a
horse. They say also that these are validly properties, because they reciprocate,



since if any thing be a horse it is capable of neighing, and if any thing be
capable of neighing it is a horse.

Chap. V. Of Accident.

Accident is that which is present and absent without the destruction of its
subject. It receives a two-fold division, for one kind of it is separable, but the
other inseparable, e. g. to sleep is a separable accident, but to be black happens
inseparably to a crow and an Ethiopian; we may possibly indeed conceive a
white crow, and an Ethiopian casting his colour, without destruction of the
subject.

They also define it thus; accident is that which may be present and not present
to the same thing; also that which is neither genus, nor difference, nor species,
nor property, yet is always inherent in a subject.

Chap. VI. Of Things common and peculiar to the Five
Predicates.

Having discussed all that were proposed, I mean, genus, species, difference,
property, accident, we must declare what things are common, and what
peculiar to them. Now it is common to them all to be predicated, as we have
said, of many things, but genus (is predicated) of the species and individuals
under it, and difference in like manner; but species, of the individuals under it;
and property, both of the species, of which it is the property, and of the
individuals under that species; again, accident (is predicated) both of species,
and individuals. For animal is predicated of horse and ox, being species, also of
this particular horse and ox, which are individuals, but irrational is predicated
of horse and ox, and of particulars. Species however, as man, is predicated of
particulars alone, but property both of the species, of which it is the property,
and of the individuals under that species; as risibility both of man, and of
particular men, but blackness of the species of crows, and of particulars, being
an inseparable accident; and to be moved, of man and horse, being a separable
accident. Notwithstanding, it is pre-eminently (predicated) of individuals, but
secondarily of those things which comprehend individuals.



Chap. VII. Of the Community and Distinction of Genus and
Difference.

It is common to genus and difference to be comprehensive of species, for
difference also comprehends species, though not all such as the genera; for
rational, though, it does not comprehend irrational, as animal does, yet it
comprehends man and divinity, which are species. Whatever things also are
predicated of genus as genus, are predicated of the species under it, and
whatever are predicated of difference as difference, will be also of the species
formed from it. For animal being a genus, substance is predicated of it as of a
genus, also animated, and sensible, but these are predicated of all the species
under animal, as far as to individuals. As moreover, rational is difference, the
use of reason is predicated of it, as of difference, yet the use of reason will not
be predicated of rational only, but also of the species under rational. This too
is common, that when genus or difference is subverted, the things under them
are also subverted, for as when animal is not, horse is not, nor man, thus also,
when rational is not, there will be no animal which uses reason. Now, it is the
property of genus to be predicated of more things than difference, species,
property, and accident are, for animal (is predicated) of man and horse, bird
and snake, but quadruped of animals alone, which have four feet; again, man
of individuals alone, and capacity of neighing of horse alone, and of
particulars. Likewise, accident of fewer things: yet we must assume the
differences by which the genus is divided, not those which complete, but
which divide the essence of genus.

Moreover, genus comprehends difference in capacity, for of animal one kind
is rational, but another irrational, but differences do not comprehend genera.
Besides, genera are prior to the differences under them, wherefore they subvert
them, but are not co-subverted with them. For animal being subverted,
rational and irrational are co-subverted, but differences no longer co-subvert
genus, for even if all of them should be subverted, yet we may form a
conception of animated, sensible substance, which is animal.

Yet more, genus is predicated in reference to what a thing is, but difference in
reference to what kind of a thing it is, as was observed before; besides there is
one genus according to every species; e. g. of man, animal (is the genus), but
there are many differences, as rational, mortal, capable of intellect and science,



by which he differs from other animals. Genus also is similar to matter, but
difference to form: however since there are other things common and peculiar
to genus and difference, these will suffice.

Chap. VIII. Of Community and Difference of Genus and
Species.

Genus and species possess in common, (as we have said,) the being predicated
of many things, but species must be taken as species only, and not as genus, if
the same thing be both species and genus. Moreover, it is common to them
both to be prior to what they are predicated of, and to be each a certain whole;
but they differ, because genus indeed comprehends species, but species are
comprehended by, and do not comprehend genera, for genus is predicated of
more than species. Besides, it is necessary that genera should be presupposed,
and when formed by specific differences, that they should consummate
species, whence also genera are by nature prior. They also co-subvert, but are
not co-subverted, for species existing, genus also entirely exists, but genus
existing there is not altogether species; genera too, are indeed univocally
predicated of species under them, but not species of genera. Moreover, genera
exceed, from comprehending the species which are under them, but species
exceed genera by their proper differences; besides, neither can species become
most generic, nor genus most specific.

Chap. IX. Of Community and Difference of Genus and
Property.

Both to genus and to property it is common to follow species, for if any thing
be man, it is animal, and if any thing be man, it is risible. Likewise to genus, to
be equally predicated of species, and to property, (to be equally predicated) of
the individuals which participate it; thus man and ox are equally animal, and
Anytus and Melitus risible.21 It is also common that genus should be
univocally predicated of its proper species, and property of the things of which
it is the property; still they differ, because genus is prior, but property
posterior, for animal must first necessarily exist, afterwards be divided by
differences and properties. Also genus indeed is predicated of many species,
but property of one certain species of which it is the property. Besides



property is reciprocally predicated of that of which it is the property, but
genus is not reciprocally predicated of any thing, for neither if any thing is an
animal, is it a man, nor if a thing be animal is it risible, but if any thing is a man
it is risible, and vice versa. Moreover, property is inherent in the whole species,
of which it is the property, in it alone, and always, but genus in the whole
species indeed of which it is the genus, and always, yet not in it alone; once
more, properties being subverted do not co-subvert genera, but genera being
subverted, co-subvert species, to which properties belong; wherefore, also
those things of which there are properties, being subverted, the properties
themselves also, are co-subverted.

Chap. X. Of Community and Difference of Genus and Accident.

It is common to genus and accident to be predicated, as we have said, of many
things, whether they (the accidents) be separable or inseparable, for to be
moved is predicated of many things, and blackness of crows, and of
Ethiopians, and of certain inanimate things. Genus however differs from
accident, in that genus is prior, but accident posterior to species, for though an
inseparable accident be assumed, yet that of which it is the accident is prior to
the accident. Also the participants of genus participate it equally, but those of
accident do not equally; for the participation of accidents accepts intension
and remission, but not that of genera. Besides, accidents primarily subsist
about individuals, but genera and species are by nature prior to individual
substances. Moreover, genera are predicated of the things under them, in
respect to what a thing is, but accidents in respect to what kind of a thing it is,
or how each thing subsists; for being asked, what kind of man an Ethiopian is,
you say that he is black; or how Socrates is, you reply that he is sick or well.

Chap. XI. Of Community and Difference of Species and
Difference.

We have shown then, wherein genus differs from the other four, but each of
the other four happens also to differ from the rest, so that as there are five, and
each one of the four differs from the rest, the five being four times (taken), all
the differences would appear to be twenty. Nevertheless, such is not the case,
but always those successive being enumerated, and two being deficient by one



difference, from having been already assumed, and the three by two
differences, the four by three, the five by four; all the differences are ten,
namely, four, three, two, one. For in what genus differs from difference,
species, property, and accident, we have shown, wherefore, there are four
differences; also we explained in what respect difference differs from genus,
when we declared in what genus differs from it. What remains then, viz. in
what respect it differs from species, property, and accident, shall be told, and
three (differences) arise. Again, we declared how species differs from
difference, when we showed how difference differs from species; also we
showed how species differs from genus, when we explained how genus differs
from species; what remains then, viz. in what species differs from property and
from accident, shall be told: these, then, are two differences. But in what
respect property differs from accident, shall be discovered, for how it differs
from species, difference, and genus, was explained before in the difference of
those from these. Wherefore, as four differences of genus with respect to the
rest, are assumed, but three of difference, two of species, and one of property
with regard to accident, there will be ten (differences altogether), of which,
four we have already demonstrated, viz. those of genus, with respect to the
rest.

Chap. XII. The same subject continued.

It is common then to difference and species to be equally participated, for
particular men partake equally of man, and of the difference of rational. It is
also common always to be present to their participants, for Socrates is always
rational, and always man, but it is the property of difference indeed to be
predicated in respect to what kind a thing is of, but of species in respect to
what a thing is, for though man should be assumed as a certain kind of thing,
yet he will not be simply so, but in as far as differences according to genus
constitute him. Besides, difference is often seen in many species, as quadruped
in many animals, different in species, but species is in the individuals alone,
which are tinder the species. Moreover, difference is prior to the species which
subsists according to it, for rational being subverted, co-subverts man, but
man being subverted, does not co-subvert rational, since there is still divinity.
Further, difference is joined with another difference, (for rational and mortal
are joined for the subsistence of man,) but species is not joined with species, so



as to produce some other species; for indeed a certain horse is joined with a
certain ass, for the production of a mule, but horse simply joined with ass will
not produce a mule.

Chap. XIII. Of Community and Difference of Property and
Difference.22

Difference also and property have it in common to be equally shared by their
participants, for rational are equally rational, and risible (equally) risible
(animals). Also it is common to both to be always present, and to every one,
for though a biped should be mutilated, yet (the term biped) is always
predicated with reference to what is naturally adapted, since also risible has the
“always” from natural adaptation, but not from always laughing. Now, it is
the property of difference, that it is frequently predicated of many species, as
rational of divinity and man, but property (is predicated) of one species, of
which it is the property. Difference moreover follows those things of which it
is the difference, yet does not also reciprocate, but properties are reciprocally
predicated of those of which they are the properties, in consequence of
reciprocating.

Chap. XIV. Of Community and Difference of Accident and
Difference.

To difference and accident it is common to be predicated of many things, but
it is common (to the former) with inseparable accidents to be present always
and with every one, for biped is always present to man, and likewise blackness
to all crows. Still they differ in that difference indeed comprehends but is not
comprehended by species; for rational comprehends divinity and man, but
accidents after a certain manner comprehend from their being in many things,
yet in a certain manner are comprehended from the subjects not being the
recipients of one accident, but of many. Besides, difference indeed docs not
admit of intension and remission, but accidents accept the more and less;
moreover contrary differences cannot be mingled, but contrary accidents may
sometimes be mingled. So many then are the points common and peculiar to
difference and the others.



Chap. XV. Of Community and Difference of Species and
Property.

In what respect species differs from genus and difference, was explained in our
enunciation of the way in which genus, and also difference, differ from the
rest; it now remains that we should point out how it (species) differs from
property and accident. It is common then to species and property, to be
reciprocally predicated of each other, since if any thing be man, it is risible,
also if it be risible, it is man, still we have frequently declared that risible must
be assumed according to natural adaptation to risibility. It is also common (to
them) to be equally present, for species are equally present to their
participants, and properties to the things of which they are properties, but
species differs from property, in that species indeed may be the genus of other
things, but property cannot possibly be the property of other things. Again,
species subsists prior to property, but property accedes to species, for man
must exist, in order that risible may: besides, species is always present in energy
with its subject, but property sometimes also in capacity, for Socrates is a man
always in energy, but he does not always laugh, though he is always naturally
adapted to be risible. Once more, things of which the definitions are different,
are themselves also different, but it is (the definition) of species to be under
genus, and to be predicated of many things, also differing in number, in
respect to what a thing is, and things of this kind, but of property it is to be
present to a thing alone, and to every individual and always.

Chap. XVI. Of Community and Difference of Species and
Accident.

To species and accident it is common to be predicated of many, but other
points of community are rare, from the circumstance of accident, and that to
which it is accidental, differing very much from each other. Now, the
properties of each are these: of species, to be predicated of those of which it is
the species, in respect to what a thing is, but of accident, in reference to what
kind a thing is of, or how it subsists.23 Likewise, that each substance partakes
of one species, but of many accidents, both separable and inseparable:
moreover, species are conceived prior to accidents, even if they be inseparable,
(for there must be subject, in order that something should happen to it,) but



accidents are naturally adapted to be of posterior origin, and possess a nature
adjunctive to substance. Again, of species the participation is equal, but of
accident, even if it be inseparable, it is not equal; for an Ethiopian may have a
colour intense, or remitted, according to blackness, with reference to
an(other) Ethiopian.

Chap. XVII. Of Community and Difference of Property and
Accident.24

It remains to speak of property and accident, for how property differs from
species, difference, and genus, has been stated. It is common then to property
and inseparable accident not to subsist without those things in which they are
beheld, for as man does not subsist without risible,25 so neither can Ethiopian
subsist without blackness, and as property is present to every, and always, so
also is inseparable accident. Nevertheless, they differ, in that property is
present to one species alone, as the being risible to man, but inseparable
accident, as black, is present not only to an Ethiopian, but also to a crow, to a
coal, to ebony, and to certain other things. Moreover, property is reciprocally
predicated of that of which it is the property, and is equally (present), but
inseparable accident is not reciprocally predicated, besides, the participation of
properties is equal, but of accidents one (subject partakes) more, but another
less. There are indeed other points of community, and peculiarity of the
above-mentioned (predicables), but these are sufficient for their distinction,
and the setting forth of their agreement.


